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Introduction

Mobility is nothing new, neither for Africa, nor for the Sahara.
Mobility, as an umbrella term encompassing all types of movement
ranging from nomadism, iravel, and trade, to tourism, refugeeism, and
migration, is fundamental to understanding African social life (De Bruijn
et. al. 2001: 1). At the same time, the Sahara is not a deserted land, but has
been characterized by the movements of people, goods, and ideas
throughout time, and there is a dynamic variety of historical and recent
relations between Maghreb and Sahel (Marfaing & Wippel 2004).
Similarly, transnational mobility is nothing new for Africa and the Sahara,
respectively, considering that the whole area is the pasturing radius of
nomadic societies. Nomads commonly do not respect national borders and
political boundaries. The recent transnational mobility of Tuareg,
however, is a relatively new phenomenon. It resulted not only from
climatic, political, and economic crises, but is also a consequence of a
certain ideology which encourages young people to break out of their
nomadic surroundings in Mali and Niger, and head particularly to Algeria
and Libya. The transnational mobility of the Tuareg is not a cyclical,
“iraditional” movement of nomads with their livestock, but refers to
situational border crossings of (ex-) nomads who move within the Libyan-
Algerian-Malien-Nigerian borderland without papers, passports, or
identity cards. These actors operate beyond national loyalties, cross state
borders illegally, and use certain strategies in order to pursue their
activities of trading and smuggling, or just moving (see Kohl 2007a,
2007b, 2009).
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In the following paragraphs' T will describe the recent transnational
mobility of Tuareg, and I will identify several strategies they use in order
to move freely in the borderland between Mali, Niger, Algeria, and Libya.
The special group of Tuareg I am referring to is called Ishumar®. The term
derives from the French “chO6mage”, unemployment, and originally
describes those Tuareg who gave up their nomadic life and went to the
surrounding neighbouring states, particularly to Algeria and Libya, to look
for a job. Today, the term has changed: Ishumar refers to a generation of
“porderliners” whose living conditions have resulted in special strategies.

“The anthropological term borderliner designates something entirely
different from the borderliner syndrome in psychiatry, The psychiatric
technical*term deals with certain pathological symptoms in individuals,
The anthropological term, on the other hand, designates groups of people
who live on state borders and who specialize in benefitting from crossing
these borders on a regular basis” (Kohl 2009: 9).

Saharan Transnational Mobility

The Tuareg, a pastoral society, at present are connected to five nation
states which emerged from the decolonisation process in the 1960s: Mali,
Niger, Burkina Faso, Algeria, and Libya. The postcolonial arrangement
was the beginning of a dramatic decrease in the nomadic way of life
(Claudot-Hawad 2006: 655) and at the same time the origin of the Ishumar
movement (Bourgeot 1995: 437, Hawad 1991: 126). Climatic and
ecological crises in the Sahel together with political, military, social and
economic marginalization in Mali and Niger threatened particularly the
nomads. Surviving in the desert became unstable and risky, and many
young men, later on also women, tried to find survival strategies in the
neighbouring states Libya and Algeria. The Ishumar movement was botn
and the unique form of Tuareg mobility found its origin. In the meantime,
those movements have become crucial to a form of Tuareg youth culture
{see Kohl 2009) and constitute a certain initiation rite in the life of every

1 The material for this article originates from the research-project P20790-G14,
“Modern Nomads, Cosmopolitans, or Vagabonds? Mobility, Territoriality, Ideology
and Belonging among Ishumar (Tuareg)”, funded by the FWF, the Austrian
Science Fund, which was conducted by Akidima Effad and me between August
2008 and July 2009.

% Ishumar (masculine plural), Tishumar {feminine plural), Ashamur (masculine.
singular.), Tashamurt (feminine singular).






















